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Language and Literature
The religious and political developments influenced the course of the language and literature
of the age. Prakrit was progressively replaced by Sanskrit in inscriptions from the time of
the Ikshvakus. Dhanyakataka and Sriparvata continued as centres of higher learning. Yuan
Chwang studied the Abhidhamma at Dhanyakataka (c. 625). Udyotana (8th c.) in his
Prakrit work Kuvalayamala described the Great Monastery of Vijayapuri (near Sriparvata) which
attracted students from far and near. The Buddhist acharyas, as before, continued to bestow
attention on secular studies as well. An inscription from Nagarjunakonda (about 450) describes
an acharya as one who 'has toiled hard in the subjects of logic, polity and grammar and
was at his best in fixing and settling horoscope (astrology)/ Dingnaga, the father of Indian
logic, is known to have lived near Vengi, probably in the Guntupalli vihara and composed his
famous work on logic, Pramana Samuccaya* Buddhapalita, Bhavaviveka and Dingnaga were
the most distinguished Buddhist scholars of this age.
Along with trade and commerce, Indian religious thought and culture had also spread
across the seas during the Salankayana reign. The Salankayana inscriptions bear close
resemblance in script to the earliest inscriptions available in Malayasia, Cambodia and Vietnam.
There is every reason to deduce that in the Indian colonisation of the Far East during the 4th
century the Telugu people played a dominant part.
The kings of the age established and maintained ghatikas where the fourteen branches
of Vedic studies were promoted. Inscriptions mention the ghatika at Indupur, Nolambesvara
ghatfka and Asanapurasthana ghatika. Besides the ghatikas, the agraharas resounded with
Vedic learning. Among Brahmins, there were dwlvedis, trivedis and caturvedls. In addition
to the Vedas, they mastered the Vedangas, Puranas, Itihasas, Dharmasastras, 64 Ka{a$ and
Agamas. The Tandivada inscription mentions a certain Bhava Sarma whose mind was purified
by the knowledge of the Vedas, Ved&nga$, Nyaya, Upanisad and Yoga] he was a student of
3000 Vidyas* The Galavalli plates of Prithvimula (c. 550) mention a Brahmin who studied
the Pur&tja, R&m&yana and dharma&&stra, The method of study was only by rote and there
appears to have been no attempt at committing the knowledge to writing. As a result, it is
not possible to know what the above 3000 vidyas were, as most of that knowledge perished.
Memorisation was the keynote of scholarship during this period. Not only the Hindus but
the Mahayana Buddhists also patronised Sanskrit during this period. Much of the Mahayana
literature in Sanskrit is availabe at present only in Tibetan and Chinese translations.
Though Sanskrit, thus patronised, gradually displaced the Prakrit languages, we learn from
the writings of Buddhaghoaha (early 5th o.) that there prevailed in the Andhra region an
Indigenous language known as 'Andhaka' and that the sacred books of the Buddhists were
translated Into that language, It cannot be ascertained, at present, how that 'Andhaka' had
influenced the Telugu language. However in Renadu, locked among hills and forests and far
removed from centres of political and cultural activity, Telugu could retain its native idiom till